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“Be a preacher!” bellowed forth the thunderous voice of 
Pastor Lloyd Peterson. The words reverberated inside my 12-year-
old heart as if spoken from Heaven; for me, it was the closest 
thing imaginable to a burning bush experience. But I was a kid! 
To envision myself a preacher was a shock. Life as an adult wasn’t 
even on my radar, yet there was my pastor, issuing “the call,” and 
I needed to answer. So, with a blush and a nervous grin, I mum-
bled a weak, “OK.”

What Constitutes a Call? 

When we think of a call to the ministry, often we picture a 
sudden, dazzling, life-changing event through which a man or 
woman knows, beyond a shadow of a doubt, God has summoned 
them to a certain task or field of service. Priscilla Studd, wife of 
pioneer missionary C.T. Studd, was newly saved when God im-
pressed upon her heart, “China, India, Africa.” Shortly thereafter, 
young Priscilla who had mocked Christianity was off to China, 
where she met the man who would be her husband. After faithful 
service in China, God led them to take the Gospel to the un-
reached in India and later to the Belgian Congo.

Priscilla Studd’s experience should remind us of numerous, 
powerful occurrences recorded in the Bible of God calling some 
of His servants: Abram was old when called by God to leave home 
to found a new nation; from a fiery shrub, Moses was summoned 
to lead Israel; out of a deep sleep, God called Samuel; and deep in 

the sea in the belly of a fish, Jonah could not hide from the call 
of God. Even Paul had a spectacular encounter with the ascended 
Christ who called him to take the gospel of grace to the Gentiles.

We might mistakenly think that every call from God should 
be punctuated by one of these biblically dramatic events. It would 
be wonderful, for example, if the cell phone rang and God, on the 
other end, laid out His plan for us. And who wouldn’t love to see 
a message in the clouds telling us which path to follow?— 

An old joke tells of a young farmer who, while standing in a 
field, observes a strange cloud formation. The clouds seemed to 
form the letters G, P, and C. Convinced this is from the Lord, he 
interprets it as a message to “Go Preach Christ.” He excitedly tells 
the church elders that he has been called to preach, and the next 
Sunday the young farmer is in the pulpit delivering one of the 
longest, most incoherent sermons anyone could remember. When 
finally over, the elders look at each other in stunned silence. Final-
ly, one mutters, “Seems to me the clouds were saying, ‘Go Plant 
Corn’!”

Thankfully, we’re not depending upon cloud interpretation 
for how or where God calls us to serve Christ. But we must not 
dismiss the fact that the Holy Spirit can and will impress upon 
a person’s heart, through a specific occasion, a definite call to 
serve as a missionary or pastor. In one dynamic moment there is 
a strong conviction that God has spoken and the only reasonable 

Continued on page 2

by Frosty Hansen
President of Grace Gospel Fellowship
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response is to obey. The person’s life changes, never to be the same 
again.

For the majority, however, God’s call is a process, where the 
Holy Spirit works over time, through spiritual growth and for-
mation. During this process God “speaks” into our lives through 
godly people, life events, and His Word as we learn to walk by 
faith and respond to the Spirit’s leading.

Since we are all created and gifted uniquely by God, the se-
quence of people and events—which in my case led to my call to 
ministry—may be immeasurably different. Yet I believe there are 
also common factors used by the Lord. As you read my specific 
story, I encourage you to identify less with my role in the story 
and more with how God used others to impact my life. Think of 
young men and women with whom you are acquainted and how 
you might be instrumental in their call to serve Christ.

My Story 

My life was wrapped around baseball, delivering newspapers, 
and school when Pastor Peterson uttered the words, “Be a preach-
er.” Any thought of a future career or what life would look like 
past junior high school was the farthest thing from my mind. But 
fertile soil was what Pastor Peterson saw in the life of a boy who 
enjoyed participating in the church’s Bible instruction class and 
who came from a solid Christian home. He planted a seed with 
those three words. My mind began to warm to the possibility 
of a life spent serving Christ. But the seed could not germinate 
without the ground being tilled and watered. It was, however, 
the essential beginning of the process, and God would employ an 
assortment of other people and activities to cultivate the idea, pre-
pare me, and confirm in me, His calling of me to ministry.

A Model. Besides my parents, the greatest spiritual influence 
at that stage of my life was youth pastor, Bruce Kemper. He and 
I shared a common love of baseball, so I was thrilled when Bruce 
came to our house to play catch. But Bruce wasn’t there simply 
to throw a ball. He realized the value of investing in young lives. 
As I spent time with Bruce, I observed how natural and genuine a 
consecrated life could be. He loved Christ and found joy in serv-
ing Him; a real man whose pattern I wanted to follow.

Through the years God led into my life a number of other 
men whom I valued as mentors and friends, but there was some-
thing special about Bruce and his willingness to invest his time 
and energy in an aimless kid. He showed me what it meant for 
a normal guy to be “sold out” for Christ. As we tossed the ball I 
obtained a deeper walk with the Lord.

Biblical Truth. It was during my teen years God spoke consis-
tently to my heart through His Word. Because Christian educa-
tion was highly valued in our church, there were ample opportu-
nities for solid Bible teaching. I loved growing in my knowledge 
of Scripture and discovering the great gospel of the grace of God. 
My appreciation of salvation grew, and the Spirit repeatedly im-
pressed upon my heart the truth that—being bought with such 
a great price—my life belonged not to me but to Christ. I truly 
wanted my life to count for Him.

Ministry Opportunities. When Jim Carlson joined the church 
staff, the idea of potentially serving Christ in the future shifted to 
a present reality. For Jim, youth ministry opportunities abounded 
here and now! Soon I was working in children’s church, counsel-
ing at camp, and assisting in the Awana program. Our outreach 
as a youth group included ministry to assisted living facilities, 
where we sang (at least some kids did), shared our testimonies, 
and visited with the residents.

Yet the biggest challenge I received from Jim was in the area 
of evangelism. Yes, I was somewhat concerned that one of my 
classmates, Rusty, did not know Christ, but who “tells them” was 
a conviction the Holy Spirit stamped indelibly upon my heart; 
from Romans 10:14, “How can they call on the One of whom 
they have not heard, and how can they hear unless someone tells 
them?” Jim made it clear that my level of involvement would have 
eternal consequences for Rusty.

Exposure to Great Men and Women of God. Six men I knew of, 
indirectly, had a tremendous impact on my life. From delivering 
newspapers, I can still recall a 1964 article, which told of mis-
sionary Dr. Paul Carlson’s martyrdom in Africa. The piece also 
reported how eight years earlier in Ecuador, five missionaries were 
slain in their attempt to bring the gospel to the Auca tribe. These 
men were but six in a procession of Christ’s servants, willing to 
give their all for Christ. They lived the adage: “Only one life, 
‘twill soon be past; only what’s done for Christ will last.”

God brought other great men and women into my life: 
missionaries, pastors, lay people who lovingly sacrificed wealth, 
possessions, and prestige for the sake of Christ’s work. I was sur-
rounded by such saints in my home church, and learned there was 
no greater joy than giving your all for Christ.

Encouragement. I recall an occasion as a teen when I was 
asked to speak publicly and it did not go well. I felt like crawling 
into a hole and never considering ministry again. But my parents 
and other adults gave words of reassurance and encouraged me 
to press on. In essence they were saying, “We believe in God’s 
calling on your life. Trust Him and He will work through you.” 
Supported by their prayers and kind words, I pressed on to answer 
the call.

Continued from page 1

See Call, continued on page 14
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Leading in Times of Success

Part 3 of an expanded 3-part series

by Ken B. Kemper
President of Grace Bible College

The chronicler summarizes King Hezekiah’s success in this 
way:

So the Lord saved Hezekiah and the people of Jerusalem 
from the hand of Sennacherib king of Assyria and from 
the hand of all others. He took care of them on every side. 
Many brought offerings to Jerusalem for the Lord and 
valuable gifts for Hezekiah king of Judah. From then on 
he was highly regarded by all the nations. 

2 Chr 32:22-23

 
The Success of Hezekiah

(1) He accumulated incredible wealth of all kinds:
Hezekiah had “very great riches and honor and made himself 

treasuries for his silver and gold and for his precious stones, spices, 
shields and all kinds of valuables” (2 Chr 32:27). We also observe 
today many people of prominence and success who are well off 
financially from their business, political, or other leadership en-
deavors.  Think of Bill Gates, influential politicians, or even reli-
gious leaders with thriving organizations.

(2) He was the overseer of great works of construction:
He also made buildings to store the harvest of grain, new 
wine, and oil; and he made stalls for various kinds of cat-
tle, and pens for flocks. He built villages and acquired 
great numbers of flocks… .

2 Chr 32:28-29

Continued on page 4

Editor’s Note:

Ken Kemper completes his study of King Hezekiah with this 
cautionary perspective of success and hubris. The parallels between 
a biblical character and named personalities or observable cultural 
trends of our own times should give us pause—to stop, to reflect, to 
redirect. Here’s a brief overview:

First, we shouldn’t dismiss the relevance of Old Testament 
passages; much is there for the casual or serious student of the human 
condition. In this final installment, the sin of pride is on full display. 
The Scriptures have so much to say on the subject of pride and its 
consequences. It is at the root of disobedience and original sin. Pride 
led to denying God and apostasy (see Rom 1:21, ff.). We see it again 
in the covetousness of Colossians 3:5 (the definite article is in the 
original text, which means this is a specific kind of coveting), best 
described as idolatry, wherein a man elevates himself above others to 
godlike stature.

Second, even a godly leader cannot escape pride’s persistence 
and its reach (so, imagine its impact in and through the ungodly). 
Hezekiah is just one of several biblical figures to taste success and 
hunger for more power and all the associated trappings (why are rich-
es and prestige called trappings?). Nobody is immune from thinking 
more highly of himself than the people around him. Paul even warns 
against it (Rom 12:3, cf. Gal 6:3).

Third, a true leader models humility. He knows that success does 
not happen in a vacuum and he does not hesitate giving credit where 
it is due. Kemper exhorts one that finds himself leading, or striving for 
leadership, to “Lead with a humble dependence upon the Lord who 
truly leads and uses man to do His will.”      
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prophet of terrible news! Hezekiah responded much like someone 
would today, if told they have an advanced stage of cancer—with 
horror, denial, and desperation. He “turned his face to the wall 
and prayed to the Lord, ‘Remember O Lord, how I have walked 
before you faithfully and with wholehearted devotion and have 
done what is good in your eyes.’ And Hezekiah wept bitterly” (2 
Kgs 20:2, 3).

In His infinite wisdom, God heals Hezekiah, and sends Isaiah 
back to him to tell him that he will live fifteen more years. It may 
be that God Almighty, seeing the tenacity of Hezekiah’s heart af-
ter the great military victory, desires to remind him where his very 
breath comes from. By any account, Hezekiah believes the latest 
message from Isaiah —but still asks for a sign. (This was common 
of the Jews in the Old Testament, as God provided further signs 
to embolden their faith as to what He had promised. A few ex-
amples from Scripture include Jacob, Moses, and Gideon.) The 
Lord supplies a sign as Hezekiah requests, and makes the shadow 
on the stairway of Ahaz (some believe this was a sundial) to move 
backwards ten steps. (Was this a universal reverse rotation of the 
sun or just a local appearance? Scripture does not tell us, and 
I am not saying that a ten-hour adjustment to our time system 
somehow is necessary. It is best to take it as a genuine sign for 
Hezekiah and nothing more.) Hezekiah believes and “a poultice 
of figs is applied to the boil and he recovered” (2 Kgs 20:7). What 
a miracle of favor God once again bestows on Hezekiah! But in 
response to this, we find a dangerous side affect of successful lead-
ership swelling up in Hezekiah—pride!

The Pride of Hezekiah

Here was a man who was used by God in incredible ways; 
who showed strong dependency on the Lord for transformation 
and crisis leadership; yet he fell for the insidious inner danger of 
pride:

But Hezekiah’s heart was proud and he did not respond to 
the kindness shown him; therefore the Lord’s wrath was 
on him and on Judah and Jerusalem.

2 Chr 32:25

Where he worked, there was expansion and development 
in his path. Due to his success, there were numerous progressive 
architectural improvements of the kings’ properties in Jerusalem. 
We too, see progressive leaders in our time able to bring about 
large construction projects or major renovations. We witness in-
novators bring new products to market; or sometimes churches, 
even whole religious movements, expand during moments of 
spiritual renewal. Normally, these things—granted, on a smaller 
scale—are signs of health and vitality in an organization, and of a 
leader experiencing success in moving an organization forward.

(3) He developed infrastructure for the needs of the people un-
der his leadership:

The infrastructure would be a lasting tribute to Hezekiah. An 
example would be blocking the springs of Gihon and funneling 
the water underground over 1700 feet to the west side of the City 
of David, inside the city walls, where people could always have 
fresh water (see part 2—“Leadership in Crisis Situations;” remem-
ber this was a military tactic against the Assyrian siege/attack). 
Hezekiah made sure the people he led were left in a much-im-
proved situation, as it pertained to their daily routines, than what 
they were experiencing prior to his leadership.

He also made many spiritual “transformations” in the peo-
ple’s weekly and daily worship due to his revival of temple wor-
ship and Passover celebrations (see part 1—“Transformational 
Leadership”). Even today we celebrate great leaders from the past 
who set progressive thinking and actions into motion, which have 
changed our everyday existence. Think of Alexander Graham 
Bell, Henry Ford, Thomas Edison, and James Naismith. (You can 
look those up if you need to later, but they did change your life.)

These three areas point back to the summary statement 
above, that Hezekiah was highly regarded by all the nations and 
deemed a very successful leader. Perhaps the surrounding nations, 
which sent gifts and accolades to Hezekiah, were also those being 
oppressed by Assyria, and they were therefore extremely grateful 
for Sennacherib’s retreat and the death of 185,000 fighting men 
who had terrorized that whole region. Hezekiah, in dependence 
upon the Lord, had stood up to this oppression and saw a great 
victory won. He was given a “hero’s welcome” wherever he went 
in the days immediately following this.

A Near Fatal Illness for Hezekiah

Scripture records a sudden and dramatic turn of events 
sometime very near the political crisis and overwhelming military 
victory of Hezekiah, probably around 701 BC. Isaiah the prophet 
(who had prayed with Hezekiah for God’s deliverance from Assyria 
just weeks or months earlier) came to him and told him, “Put your 
house in order, because you are going to die” (2 Kgs 20:1). What a 

Continued from page 3

“Hezekiah, in dependence upon the Lord, had stood 

up to this oppression and saw a great victory won.”
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Ouch! That is such a painful statement to hear about such a tre-
mendous leader! He was God’s instrument to bring revival to a 
spiritually dead nation. He was the one who turned the hearts of 
the people to trust in God as supreme above the power of their 
enemies and their pagan gods. He was the one who was given fif-
teen more years of life because he followed the Lord faithfully for 
some fourteen years already. But somehow, Hezekiah transferred 
his thoughts and heart from the Lord to himself—the definition 
of pride. Somewhere along the line, he began to believe that he 
deserved the honor and gifts from the other nations and that he 
really was “something.” Hezekiah showed himself to be very hu-
man and revealed the danger of pride—to each of us and to every 
leader blessed by God.

Scripture also records that shortly after Hezekiah was healed, 
he received an envoy from Babylon that exposed his pride:

But when envoys were sent by the rulers of Babylon to ask 
him about the miraculous sign that had occurred in the 
land, God left him to test him and to know everything 
that was in his heart.

2 Chr 32:31
The guests sent a gift and wanted to hear of the miracle which 
God did for Hezekiah. Instead, Hezekiah took the guests through 
his great treasuries to show them his wealth and how powerful he 
had become. We would say that Hezekiah had read and believed 
the accolades of his own “press clippings.” Similarly, Warren 
Wiersbe—Bible teacher, conference speaker and a prolific writer 
of Christian literature—has described the ritual of the preacher 
standing at the church door after a message shaking hands and 
hearing praise from his parishioners (regardless of how good or 
bad the sermon) as “the glorification of the worm.” Isaiah con-
fronted him (cf. 2 Kgs 20, Is 39) and told him that, because of his 
prideful acts, the nation of Babylon would one day, after he dies, 
come and carry off all those riches. Hezekiah consoled himself 
that at least he would go into the grave in peace. But his actions 
had lasting ramifications for others because of the condition of his 
heart.

In both secular and ministry settings we all are aware of ex-
amples of how pride or arrogance, just like Hezekiah’s, destroys 
leadership. Scripture is so clear: “God opposes the proud, but 
gives grace to the humble” (Prv 3:34; Jas 4:6; 1 Pt 5:5). When 

man grasps for the acclaim and takes personal credit for the work 
of God, he is no different from Adam and Eve in the garden who 
desired to be like God. It is wonderful and humbling to be used 
by God. . . and yet our “old man” clamors for credit in the midst 
of God’s work.

Jim Collins wrote the popular book, Good to Great (Harp-
er-Collins, 2001), which identified principles which separate 
great companies from good ones. His additional research led to 
a follow-up book entitled, How the Mighty Fall (Harper-Collins, 
2009), which tracked some of those “great” companies, which fell 
from the ranks of greatness and became marginalized.

Of most interest to me is Collins’ first attribute (or stage) of 
the fall, which he calls, “Hubris Born of Success.” Collins argues 
that arrogance, entitlement, and neglect of primary principles 
and drivers which brought about success are all part of the great 
hubris. He also points out how leaders take too much credit for 
factors which are “outside of their control.” He says as well that 
things may have taken place to cause success “in spite of” their 
leadership (ibid., pp. 20-21, 43-44). Isn’t that true for any of us 
who have led organizations?—God Himself makes things hap-
pen—sometimes even in spite of our leadership! God Almighty is 
always the giver of growth and life in ministry. The Apostle Paul 
has it right when he claims that he plants, Apollos waters, but 
they are only servants, as it is exclusively God who causes growth 
(1 Cor 3:4-9).

In A Leader After God’s Own Heart (Harvest House, 2012, 78), 
Jim George states, “The proud can’t pray. The self-reliant won’t 
pray. But the humble of heart must pray.” What a powerful state-
ment about our need for humility in leadership!

There Is Only One Recipe to Cure Pride—Repentance: “Then 
Hezekiah repented of the pride of his heart, as did the people of 
Jerusalem; therefore the Lord’s wrath did not come upon them 
during the days of Hezekiah” (2 Chr 32:26). He got back on his 
knees before the Lord confessed who was Lord indeed, and who 
was needy and dependent. He led the people who had also be-
come prideful to confess their sins and again trust the Lord fully. 
Leaders cannot trust in God wholeheartedly while claiming any 
credit for themselves, and leaders—just like Hezekiah led the peo-
ple back to God—have to lead their organizations by example.

How Does Pride Damage Our Leadership? : (1) Leaders stop 
pedaling and begin to coast. We cease to pursue and seek the 
Lord daily and make wrong decisions and incorrectly lead 
people. (2) As Jim Collins notes, we fall into hubris; and God 
clearly opposes the proud, yet gives grace to the humble. So, we 
close the door to the grace and wisdom we so desperately need in 
order to lead. We start thinking, I can handle this, or they love 
me, and miss seeing God’s clear handiwork. (3) Leaders begin 

“In both secular and ministry settings we all are 

aware of examples of how pride or arrogance, just 

like Hezekiah’s, destroys leadership.”

See Hezekiah, continued on page 19
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The “battle lines” were drawn. In my case, I was going to 
finish my dinner, scraping off every last morsel of food from my 
plate. Doing so, clearly indicated to everybody that I enjoyed the 
food served to me and I was an efficient eater—not wanting to 
waste anything prepared through hours of hard work. And with 
superior determination, my opponent, a dear Tanzanian lady 
sitting next to me, was concerned about my clean plate. It was 
too clean! (She did not pick up on the efficiency angle of having 
a spotless dish. She just thought I was still hungry.) Grabbing my 
plate she heaped on more rice and ugali. Fortunately, I like both, 
but all good things have to come to an end. Being thick headed 
like Peter, “three times this was done” before I relented, leaving 
just a little rice on my plate.

On the same trip to Tanzania in March, a few of the pas-
tors were discussing with our missionary, Cory Hodgson, how I 
should be introduced at the beginning of a seminar. The sticking 
point was my wife’s name. Apparently in Swahili, “Andrea” is 
too masculine. After all, guys cannot be married to guys. Several 
alternatives were proposed before it was determined that her name 
would be omitted and I would be introduced as having a wife 
with three kids.

As lighthearted as the above anecdotes may have been, there 
are other times in missions when cultural conflicts arise because 
the values of people groups clashed with biblical norms. On sev-
eral occasions, even the Apostle Paul found himself in the midst 

of such conflicts. When Paul and Silas were brought before the 
magistrates in the city of Philippi, what was the accusation levied 
against them?—“These men, being Jews, exceedingly trouble our 
city; and they teach customs which are not lawful for us, being 
Romans, to receive or observe” (Acts 16:20b-21). What Paul 
taught conflicted with practices of the people where he was min-
istering.

A few times while in Tanzania, somebody would mention to 
me this man or that man who used to be a pastor or a leader in 
the church, but then took a second wife. At first I wondered if this 
was a euphemism for adultery, or divorce and remarriage. Then 
one day, Brook Seekins, a missionary with an incredible ministry 
of upholding marriage as the sacred union that God designed and 
ordained, showed me a marriage certificate that a couple would 
fill out. One section asked for the “Kind of Marriage.” The op-
tions were monogamous, potentially polygamous, or polygamous.  

At least some aspects of all cultures throughout the world will 
conflict with God’s standard of righteousness. The question for 
the missionary is how the individual within a given culture can be 
reached with the truth of the gospel of Jesus Christ—His death and 
resurrection to take away our sins and impute to us His righteous-
ness. Beyond any doubt, the truth of the gospel must be preached so 
it can be heard and then believed (Rom 10:14-15; Eph 1:13) so that 
the individual is saved and comes “to the knowledge of the truth” 
(1 Tm 2:4). We cannot pray or will the gospel into someone’s 

1011 Aldon St. SW, P.O. Box 9405, Grand Rapids, MI 49509; Phone: 616-241-5666, Fax: 616-538-0599; E-mail: gmi@gracem.org

by Jeremy Clark
Executive Director of Grace Ministries International

Jason Ullyott, short-term ministry partner with 
Grace Ministries International, sewing up a head 

wound at a clinic in the village of Kapenta.
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mind and heart, but we must have the attitude that Paul exhort-
ed Timothy to have—to be ready in season and out of season to 
preach the Word (2 Tm 4:2).

How would a missionary or anyone, for that matter, ready 
himself to share God’s Word with others? Knowing His Word 
and the gospel it proclaims is a foundational step. Having integ-
rity or credibility among those with whom we share the truth is 
also essential as we ready ourselves in season and out of season to 
proclaim His Word. This is not to say that our actions could ever 
make God’s truth any truer, but our lifestyle and integrity may 
very well cultivate the heart of the unbeliever, so that the seed 
takes root that much easier.

During his missionary journeys recorded in the Book of Acts, 
Paul spent more time in Ephesus than in any other location. It 
was there that he taught in the school of Tryannus with the result 
“that all who dwelt in Asia heard the word of the Lord Jesus” 
(Acts 19:9-10). There were many reasons that his ministry was so 
effective. Talking to the Ephesian elders, Paul said to them one 
reason his ministry was effective was because “You know, from 
the first day that I came to Asia, in what manner I always lived 
among you, serving the Lord with all humility, with many tears 
and trials which happened to me by the plotting of the Jews; how 
I kept back nothing that was helpful, but proclaimed it to you, 
and taught you publicly and from house to house, testifying to 
Jews, and also to Greeks, repentance toward God and faith to-
ward our Lord Jesus Christ” (Acts 20:18b-21). To the Ephesians, 
the truth that Paul proclaimed was given additional credibility 
by his manner of life. Writing to the believers in Thessalonica, he 
says much the same thing: “For our gospel did not come to you in 
word only, but also in power, and in the Holy Spirit and in much 
assurance, as you know what kind of men we were among you for 
your sake” (1 Thes 1:5). Our missionary team in Tanzania knows 
the gospel and God’s Word, but what is more, they live a manner 
of life that reflects well upon the gospel of Jesus Christ.

Martin Haule, the Tanzanian director of Grace Community 
Development and Education, drove me around the town of Sum-
bawanga on the back of his motorcycle visiting business owners 
who had taken part in small business mentoring classes, geared 
to help them become more productive and efficient in their en-
terprises. During this course, or the Farming God’s Way classes, 
Martin, Mike Caraway, or other instructors are able to share the 
gospel and truth from God’s Word with the participants. They 
can do so because they share business and farming principles that 
work, and also because their own integrity in the community and 
their love for those they teach prepare the way for the biblical 
principles and Scripture they share.

Mumba is not a big village. In fact, it is very small. The cam-
pus of Tanzania Grace Bible Institute lies just on the outskirts. 

For around twenty years, leaders and pastors of the Grace Church 
of Tanzania have been trained at TGBI, gaining both knowledge 
and practical experience for the ministry. Though Steve Sherman 
has been transitioning out of the leadership of TGBI over the 
past few years, his testimony and that of his family have given 
the ministry of TGBI credibility in this small community. After 
some emotionally and physically exhausting days of meetings, it 
was a little after 10:00 p.m. one evening when Steve, Barb, and 
I were slumped into their living room couches discussing the 
events of the day and contemplating an “early” bedtime. In the 
next moment, a family showed up at their kitchen door with their 
baby who had severely burned its hand in a pot of beans cooking 
over an open fire on the ground. Without hesitation, Barb popped 
up to dress the baby’s burns as Steve came alongside to help her. 
Selfless acts like this give credibility to what we teach and how we 
do ministry.

Tanzania is a poor country and the Rukwa Valley is one of 
the poorest regions of Tanzania. Our missionaries in the Valley 
understand and put into practice a biblical model of living among 
the people in such a manner so that the gospel can be preached 
and shared with that much more effectiveness. Jason Ullyott and 
his family are short-term ministry partners with Grace Ministries 
International, stepping in to help run a clinic in the village of 
Kapenta. A Physician’s Assistant from California, Jason took more 
than a year off from working in an ER in the States to serve the 
Lord and the people in the Rukwa Valley. One night, a neighbor 
dropped by the Ullyotts’ home with a son who had a deep cut on 
his forehead. Jason, though sick with the flu, welcomed his neigh-
bors in, cleaned the boy’s wound, and stitched it up on his dining 
room table—another act of mercy done in the name of the gospel.

Towards the end of my trip, we had to leave the Valley and 
return to Mbeya, where Cory and Kim Hodgson live. Getting out 
of the Valley was not all that easy as the rain was coming down 
hard and we had to travel up steep muddy roads. The trip was not 
going to be comfortable. In Kapenta, we picked up a passenger 
who sat in the front seat with me. For a few moments I thought 
about how uncomfortable it was going to be having three people 
packed into the front of the car. Then it occurred to me how diffi-
cult it would have been for this man to get out of the Valley with-
out Cory’s kind offer to give him a ride—typical of the Hodgsons’ 
servant hearts. What is a little inconvenience for even an hour if it 
strengthens the testimony we have in Christ Jesus?

As Christians, our mandate is to share the gospel and the 
truth of God’s Word with others. Because this is what we are 
called to do, we should also “walk worthy of the calling with 
which [we] were called” (Eph 4:1), all the while “speaking the 
truth in love” (Eph 4:15) so that we are “redeeming the time, be-
cause the days are evil” (Eph 5:16).
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Harry Ironside had already entered the baptism discussion 
in 1930 with the Third Edition (1930) of Baptism: What Saith 
the Scriptures? He no doubt knew of O’Hair’s baptism views at 
the time of this edition. Ironside invited “a careful comparison of 
my statement . . . with the unerring guide, the Word of Truth.”  
O’Hair, first engaging Ironside’s Baptism in the pamphlet, Water 
Heretics (1936), later gave fuller treatment to Ironside’s Baptism 
in the pamphlet, Is Baptism a Watery Grave Witness?, although not 
until 1942.20 Noting the fairness of Ironside’s invitation to deal 
with the matter scripturally, he examines two of Ironside’s claims: 
(1) water baptism’s meaning is a “watery grave witness”; and (2) in 
baptism, sins are “governmentally washed away.” He asks where in 
the Bible Ironside gets such descriptions, concluding these asser-
tions are biblically and theologically meaningless and made up to 
please Ironside’s several Fundamentalist denominational constit-
uencies.21 In addition, O’Hair challenges Ironside’s statement, 
“Christian baptism began with resurrection,” by citing John the 
Baptist’s clear statement that Christ was baptized that he might 
be manifest to Israel (Jn 1:31). The pre-resurrection baptism of the 
apostles recorded in the gospels also runs counter to this claim 
since they were not re-baptized after the resurrection to update 
their baptism to this meaning. Nor could this have been the 
meaning they attached to their original baptism, since before the 
resurrection they understood neither Jesus’ death nor resurrection.  

20 We believe we have successfully pieced together an argument for this date, 
which we originally thought might have been about 1936. This was done by 
extensive email correspondence over questions and issues by which we examined 
the details of the pamphlet and its allusions. The date of the pamphlet is import-
ant to understanding the several phases of the Ironside-O’Hair discussion. 
21 O’Hair, Is Baptism a Watery Grave Witness? (Chicago: J. C. O’Hair, c 1942), pp. 
3ff and 15ff; also citing Ironside, Baptism, pp. 24, 29 respectively.

Editor’s Note:

This is essentially the fourth installment in Dr. DeWitt’s (and Bryan 
Ross’) look into the beginnings of the grace movement in America (recall-
ing the two-part article in Truth vol. 63). DeWitt has been building on 
his premise that J.C. O’Hair is the earliest and foremost contributor 
to the body of mid-Acts dispensational thought shaping the grace 
theology and doctrine with which we are familiar through contact 
with Grace Gospel Fellowship or Berean Bible Society. But it is in the 
next few pages that we truly witness O’Hair’s pursuit of consistency 
leading to major shifts in his understanding of signs, baptism, and 
the Lord’s Supper: As a result, he wrestles with the placement of the 
beginning of the church and all the attendant implications.

O’Hair and a small number of important dispensationalists 
contributed to a growing body of apologetics during the 1930s—and 
particularly the later 1930s—which would become foundational to the 
grace movement; several are cited in the following material. These 
men, especially O’Hair, suffered ridicule, slander, and ostracizing 
by other evangelical fundamentalists for daring to question conven-
tion and for searching the Scriptures. If you have been even loosely 
associated with a dispensational teaching church and have enjoyed 
firsthand the clarity of the Scriptures rightly divided, then you owe a 
debt of gratitude to J. C. O’Hair.

Notice that the numbering of footnotes is a continuation from 
Part One. Also, for space considerations the appendices will not be 
published in Truth but will be posted online with the entire article 
sometime after the publication of Part Three.        

by Dr. Dale DeWitt and Bryan Ross
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O’Hair also wanted to know—if there is no transition in 
Acts, how would one explain the varied applications to believ-
ers of faith, Spirit and baptism in the book. For Peter, Philip at 
Samaria, and even Paul with Jewish converts in one case at least 
(Acts 19:1-7) the order was faith-baptism-Spirit (Acts 2; 8; 19); 
but for Peter with the Gentile convert (Cornelius, Acts 10) the 
order was faith-Spirit-baptism. If there was no transition, and 
we are to follow the apostles’ examples and practices on church 
order, which do we follow? For repentant Israelites, other Jewish 
practices and order are associated with baptism and signs: laying 
on of hands, and sale of possessions, lands, and houses. Why 
would Ironside not wish to follow these practices associated with 
baptism as a pattern of church order derived from the chapters in 
Acts where the church began? O’Hair also wanted to know how 
Ironside thought Peter’s baptizing became the ordinance of initia-
tion into Christianity,22 since Ironide had taught in The Mysteries 
of God (First Edition, 1908) that Peter was to open the door of the 
kingdom to Israel, not the church.

Bullingerism and the Church

 Another group of pamphlets, though frequently over-
lapping in thought and argument with the baptism pamphlets, 
is devoted to thought about the church. These pamphlets discuss 
Bullingerism because of both O’Hair and his detractors’ ambiva-
lence about the extremist dispensational scholar’s views.

The Influence of J. N. Darby 

Like all reformers, O’Hair concerned himself with the nature 
and health of the church. His thought in the church pamphlets, 
as with those on baptism, is limited to only a few issues. The more 
significant issues are the uniqueness of the church as a Pauline 
revelation and the consequent issue of its point of origin in the 
book of Acts. These points are the subjects of pamphlets like, Are 
We Ultra-Dispensationalists? To accent his interest in the unique-
ness of the church, O’Hair frequently cites the church’s freedom 
from Israel, Jewish law and ritual, the Jewish calendar, and food 
regulations. These themes are also the substance of God’s Grace 
Program, wherein he raises nineteen questions about Jewish rituals 
and practices like animal sacrifice, circumcision, stoning, miracles 
and ritual washings.23 The baseline is that the church is not the 
biblical Israel of either Testament, but an independent entity with 
its own order, constitution, and goals in an era freed from the 
Mosaic law.  

O’Hair and the Fundamentalists were deeply influenced by 
Plymouth Brethren founding era teacher, J. N. Darby, although 

Darby’s thought had reached them partly through Scofield’s fil-
ter—changes Scofield made in Darby’s theological schemes. Dar-
by’s most influential theme was his view that the visible, earthly 
church is apostate while the true church of real believers gathered 
in fellowship is a faithful heavenly people. In his own concern over 
apostate churches and denominations, O’Hair continued writing 
pamphlets against Protestant Modernism like, Is the Modernist a 
Criminal? Another influence of Darby and the Plymouth Breth-
ren on the Fundamentalist leaders was Darby’s dispensational 
premillennialism—especially the form it took in C. I. Scofield 
and H. A. Ironside, with their sharp distinctions between Israel 
and the promised kingdom on one side and the un-prophesied 
church of the Pauline epistles on the other. This distinction 
raised the issue of the point at which the true, heavenly church 
began.  In Bullingerism, Pentecostalism and the Plymouth Brethren, 
O’Hair was searching for middle ground on the origin of the 
church, against Bullinger’s Acts 28 view of its origin as well as the 
Pentecostal and Plymouth Brethren view of the church beginning 
in Acts 2; this pamphlet outlined the views of these groups on the 
church, baptism, and signs and was apparently driven by O’Hair’s 
pursuit of consistency.

The Origin of the Church in the Apostolic Age

In the later 1920s, O’Hair had begun offering sharp critiques 
of the popular view that the church began at Acts 2 with the 
Pentecostal descent of the Holy Spirit. In 1935, Harry Ironside’s 
booklet Wrongly Dividing the Word of Truth added new issues 
to O’Hair’s critique. Ironside argued against O’Hair that there 
was no transition in Acts from Israel to the church (with some 
qualifications). He said the church did begin at Pentecost—with 
which O’Hair agreed at the time—and that Israel’s crisis of un-
belief as the occasion for the church’s origin had already occurred 
in Matthew 12 and was confirmed in Matthew 23:37-39. Ironside 
explained as did other Fundamentalist teachers that Israel’s fall 
occurred at a point—in a major event, after which the church 
began. For Ironside (as for Scofield), the new church revelation 
began in concept in Matthew 13, immediately after the judgment 
of Matthew 12, but not actually until Acts 2.

In his later writings, Bullinger and his followers thought 
Israel’s fall did not occur until Acts 28. Apparently, an earlier 
Bullinger’s Acts 13 view went unrecognized.24 In the Acts 28 view, 
the church of the later Prison and Pastoral Epistles could not have 
been formed until Israel was set aside in 28:25-28. Accordingly, 
the Acts 28 view split the Pauline epistles dispensationally, the earli-
er epistles (Gal; 1-2 Thes; 1-2 Cor; Rom) being for the Israel-king-
dom remnant and its “body of Christ,” while the remaining later 

22 Ironside, The Mysteries of God (1908; Second Edition, 1946).
23 A similar list of Jewish practices, expanded to thirty items not adopted, or adopt-
ed only selectively by some churches, later appeared in “The Unsearchable Riches 
of Christ” (Chicago: J. C. O’Hair, 1941), Message 1, p. 13. 

24 Bullinger so argued in “The Mystery” (London: Erye and Spottiswoode, Fourth 
Edition, 1928), 40; first published as a series of articles in Bullinger’s journal, 
Things to Come, 1895-1896, and later as a pamphlet. Failure to appreciate historical 
theology may be the reason why Bullinger’s early view was missed. 

Continued on page 10
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epistles were for the Gentile, law-free “body of Christ” of the pres-
ent dispensation. In Bullingerism, Pentecostalism and the Plymouth 
Brethren (1933), O’Hair outlined the views of each group and 
critiqued Plymouth Brethren and Fundamentalists for clinging to 
the Acts 2 Pentecost view while rejecting virtually all the practices 
of the Pentecost church. This pamphlet probably led Ironside to 
write Wrongly Dividing the Word of Truth, since in Bullingerism, 
Pentecostalism and the Plymouth Brethren O’Hair makes several 
Acts 28-like remarks. Until late 1935, O’Hair was unsettled on 
which view of the church’s origin he would finally take, holding 
for the time being, to its Acts 2 origin. Except for Bullinger’s 
earlier, obscure Acts 13 view, these were the only living options 
for the church’s origin—with Pentecost and Peter at Jerusalem 
(Acts 2; Darby), or with Israel’s fall and Paul at Rome (Acts 28; 
Bullinger). O’Hair was critical of both.

Ironside’s Wrongly Dividing the Word of Truth sharpened 
this dilemma in 1935. The booklet was aimed at Bullingerism 
generally; but O’Hair was also in Ironside’s scope. The indications 
are (1) a not very veiled allusion to O’Hair on p. 66, and (2) a 
private communication from a mutual friend that Ironside had 
mentioned to him that he (Ironside) did have O’Hair in mind.25 
The poorly camouflaged aim of Wrongly Dividing the Word of 
Truth makes the booklet relevant in this study. If the booklet had 
aimed only generally at “Acts 28” Bullingerism, its relevance to 
O’Hair would be merely a guess. But the opposite is the case: it 
was consciously anti-O’Hair, even while speaking more generally 
to the main points of Bullingerism.

Ironside’s Wrongly Dividing the Word of Truth pleased 
concerned Fundamentalists; but serious omissions weakened 
its argument: (1) only repeating Scofield’s view of Israel’s fall 
in Matthew 12 without engaging the Bullinger-O’Hair view 
of the kingdom’s continued availability in Acts 1-8 (O’Hair) or 
until Acts 28 (Bullinger); (2) not engaging the important role 
of the Bishop-Scofield-Moody pamphlet on the end of signs in 
Paul’s later ministry; (3) ignoring significant points on which the 
Fundamentalist-dispensationalist flow—including his own stated 
views in other writings—was already feeding O’Hair’s critique of 
the Acts 2 position. (His only effort on this point was trying to 
link the “baptism of the Spirit” in Acts 2 with similar language 
in 1 Cor 12:13 as a supposed proof of the church’s Pentecost 
origin.); (4) failing to deal with the crucial Acts 3:13-26. O’Hair 
must have noticed these glaring omissions. In the end, Ironside’s 
Wrongly Dividing the Word of Truth reassured his Fundamentalist 
readers, but failed to deal with most of O’Hair’s main points.

On the other hand, Wrongly Dividing the Word of Truth 
scored one major point against consistent Bullingerism. Ironside 
showed that aspects of the newly revealed church of the Prison 
Epistles, especially Ephesians, were already in existence during 
the Pauline mission of Acts 13-28, and were visible in the related 

(early) epistles. He did this by citing several key Ephesians texts 
(2:11-3:13) alluding to these aspects of the newly revealed church 
already at work historically in the readers before the epistle was ac-
tually written. He also showed that major elements of Ephesians’ 
doctrine of the church were also present in the earlier epistles. In 
fact, it was only a short time until—despite the justifiable bluster 
over other of Ironside’s arguments—this argument began to affect 
O’Hair’s thinking. Ironside could not effectively answer O’Hair’s 
critique of the Acts 2 view, or his arguments on signs from the 
Bishop-Scofield-Moody pamphlet. But O’Hair could not answer 
Ironside’s demonstration in Wrongly Dividing . . . that aspects of 
the mystery church were visible in the earlier epistles and in Acts 
13-28. This impasse produced the most important developments 
in O’Hair’s thinking in the 1930s, and led to stabilizing the 
grace movement’s doctrinal platform in 1944 on the origin of the 
church.

Toward “Acts 28”

In the summer and fall of 1935 (August-November), O’Hair 
was inching closer to the Acts 28 view of the church’s origin. 
Perhaps this seemed like the way to deal with Ironside, and the 
only way to gain consistency in his arguments against signs 
and baptism. We think Sir Robert Anderson’s several references 
in The Silence of God to the whole of Acts as “the Pentecostal 
Dispensation,” and his citing of Acts 28:23-28 as the point of 
Israel’s fall—even though speaking several times about the newly 
revealed mystery of the church in the Pauline epistles—influenced 
O”Hair toward the Acts 28 view. Anderson’s prestige and the 
rhetorical elegance of The Silence of God, on top of his theological 
arguments, had to be influential.26 The tendency toward Acts 28 
thinking appears strikingly in his spring 1935 letter to Ironside 

25 O’Hair, . . .Watery Grave Witness, pp. 3-4.

26 While this may seem to contradict our comments on The Silence of God near 
the beginning of this article, we believe it does not. The reason is that—contrary 
to some assessments of Anderson as the first to articulate a middle-Acts (Pauline) 
origin of the church—we believe Anderson explored two aspects of the changing 
dispensational situation in Acts, in which he sometimes spoke of the church of this 
dispensation beginning to form with Paul, and in other places of the “Pentecostal 
Dispensation” continuing with Israel and kingdom until Acts 28. This ambiguity 
is visible in many parts of Silence of God, and—we believe—was unresolved at the 
end of the book. This lack of resolution was due, we think, to the exploratory na-
ture of Anderson’s thought and not to any fault of his logic or exegesis. We believe 
Silence of God is like a fork in the road with one path that led ultimately to the 
later, Bullinger’s Acts 28 view, while the other led to O’Hair’s view of the origin of 
the church in Acts 13. Bullinger’s Acts 13 view expressed in “The Mystery” (1897) 
may or may not have influenced O’Hair who was quite clear that he had not read 
Bullinger until well after 1920, perhaps even after 1923. By 1937, O’Hair wrote of 
Anderson’s as an “extreme view regarding the founding of the Christian Church” 
(Bible Study for Bereans, Feb-Mar, 1937).

Continued from page 9
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and published in the pamphlet, Wrongly Deriding Christian Breth-
ren; the first of several letter-pamphlets to Ironside during 1935. 
Therein he asks Ironside:

— If Paul was giving out the Mystery of Ephesians and Colos-
sians when he was at Berea, how could the Bereans have searched 
the Scriptures to see whether these things were true?27

Or again in the same pamphlet:

— You [Ironside] must also believe that the Nation Israel 
is to be the One Flock and Christ the Shepherd. So there is a 
“Body” Flock and a “Kingdom” Flock, two separate bodies. Then 
if someone speaks of a “Body” Church and a “Kingdom” Church, 
why such a vigorous protest?28

And to the same effect:

— Again may we ask you the question, if Paul in his Acts 
ministry was proclaiming the mystery that was not in the Old 
Testament Scriptures (which Ironside too said he was), how was 
it that the Bereans searched the Scriptures to check up on him? 
They certainly couldn’t find in the Scriptures that which was a 
secret in God when those Scriptures were written.29

These remarks to Ironside are rhetorical and must be understood 
in the context of stiff argument and debate in which opposing 
positions were developing. O’Hair was seeking to make clear 
the newness of the Pauline church revelation and its relation to 
Israel’s fall, against Ironside’s tendency in Wrongly Dividing. . . to 
blur many dispensational distinctions which he himself (Ironside) 
had already made—all this in order to deliver a decisive blow to 
Bullingerism and O’Hair. O’Hair’s remarks above suggest that at 
this point he could sound as if he were making arguments for the 
Acts 28 origin of the church, even though he was still not fully 
committed to this view. He seems to have been at the Acts 28 
border, pushed there, so to say, by Ironside’s arguments: the more 
Ironside blurred dispensational distinctions, the harder O’Hair 
pushed to affirm them. What appear as Acts 28-like statements 

were the result of this double push-back of the two men against 
each other.

Articles in Bible Study for Bereans, a monthly periodical 
published by O’Hair, August 1935-July 1937, provide the more 
detailed evidence for this stage of O’Hair’s thought. The first issue 
appeared about the same time the comments cited above appeared 
in Wrongly Deriding Christian Brethren. From August through 
November 1935, O’Hair and colleagues were making increas-
ingly strong statements favoring Acts 28 theology in Bible Study 
for Bereans. The logic of these statements is clearly a follow-on 
of O’Hair’s answers to Ironside in Wrongly Deriding Christian 
Brethren (1935). These issues of Bible Study for Bereans allow us 
to follow O’Hair’s thought in a monthly sequence from August 
through November of 1935.

In the Bible Study article, “Test the Things that Differ,” he 
said:

— After Paul declared God’s judgment upon Israel, in Acts 
28:25 to 28, about 63 AD, there was a new order, ushering in the 
sign-less age of grace.30

What he means by this “new order” is clearer in, “The Program of 
the Book of Acts, Lesson 1”:

— Granted that the Bible teaches clearly that there was a new 
beginning of the Church of God on the Day of Pentecost with 
the opening of the Book of Acts, can we not state with Scriptural 
authority that there was a new beginning of the Church of God 
with the close of the Books of Acts?

Or in another absolute-sounding contrast:

— Until students of the Word of God are willing to advance 
from 33 AD to 63 AD with the desolation of Israel, they cannot 
see the difference between the Pentecostal Church of Acts 2  
and 3 and the Body Church of Ephesians 1:19 to Ephesians 2:21.  

These examples are only a few of many similar such state-
ments in articles from August through October 1935.31 The logic 
of mutually exclusive categories (Israel and church) guides much 
of O’Hair’s thought in statements like those above.

The most moderating influence among O’Hair’s associates was 
probably Charles Baker and, perhaps with him, Harry Bultema. 
Writing in Bible Study for Bereans, Baker made carefully qualified 
statements more consistent with the transition period idea than 
with the categorical contrasts of Israel and church more charac-27 J. C. O’Hair, Wrongly Deriding Christian Brethren: A Reply to Dr. H. A. Ironside’s 

‘Wrongly Dividing the Word of Truth’ (Chicago: J. C. O’Hair, May, 1935), 6. Pagi-
nation is that of a later reprint in which this pamphlet is published with the letter 
to J. Gray, When is a Fine Piece of Exegesis a Vagary?
28 Ibid., 8.
29 Ibid. 

30 Bible Study for Bereans, August, 1935, 2.
31 A larger collection of these passages has been compiled by B. Ross, “Grace Histo-
ry Project” (Grand Rapids: Grace Life Bible Church, 2013), Lesson 96.

Continued on page 12
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teristic of O’Hair and other colleagues at the time. For example, 
in September 1935, Baker wrote in “The Commission of Christ to 
the Eleven: ‘Preach the Gospel to Every Creature,’” the follow-
ing more moderate description of what was happening within 
Acts:

It was during the course of this ‘Acts’ period [Baker’s quo-
tation marks] that God called another Apostle, Paul, and 
began to unfold and to lay the foundation for a secret purpose 
about which He had never before spoken [our italics for 
emphasis]. This secret dispensation was made known first in 
Paul’s letter to the Ephesians [our italics again for empha-
sis], after the Book of Acts was completed. . . .32

The same distinction as noted above between Acts and after-Acts 
is here; but our italicized words in the passage, especially 
Baker’s wording, “began to unfold” and “lay the foundation 
for,” set the new revelation in the broader flow of events before 
Acts 28. This way of putting it acknowledges certain obvious 
aspects of Ephesians’ teaching about the mystery of the church 
(Gentile mission, Gentile converts, Jews and Gentiles together) 
already in operation in Acts without any reference to the new rev-
elation language of Ephesians. This was Ironside’s point in Wrong-
ly Dividing. . . , Chapter 4, in appealing to Acts’ and the early 
epistles’ references to the newly revealed church. The italicized 
wording (our italics) was not a mistake by Baker. In fact, similar 
moderate language is also visible in an October 1935 article, “The 
Gospels, the Kingdom and the Church,” where Baker states:

God has nowhere definitely stated when the Body of Christ 
began, but we do know that it was not before Pentecost, and 
that the full revelation of truth concerning the Body was 
when Paul reached Rome as a prisoner.33 

Neither is this a verbal slip by Baker; nor is it a denial of the 
uniqueness and newness of the church revelation in Ephesians.  
The (our) italicized words suggest intentional moderation. He 
is qualifying O’Hair’s more harsh logical distinctions, which he 
nonetheless embraces in principle while quietly suggesting a more 
moderate direction. That new turn begins to show in the Decem-
ber 1935 issue of Bible Study for Bereans.

Emergence of the Middle View

Beginning in December 1935 and early in 1936, O’Hair 
began retreating from his attraction to the Acts 28 view. By this 
time he had (during 1935-1936) firmly rejected the Acts 2 view and 
was moving toward a central Acts view of the church’s origin; this 
included embracing what may fairly be called a new “anti-Acts 28” 
view. We do not know how this reversal occurred. O’Hair may 
have run head-on into a jarring discussion of the Lord’s Supper.  
Perhaps some of his colleagues had fallen over the Acts 28 cliff 
and were moving toward other extremist thinking—universalism, 
soul sleep, or at-death annihilation of the soul; or, it may have 
been the stabilizing influence of the theologically well-educated 

Charles Baker who had no doubt also been reading Ironside’s 
Wrongly Dividing the Word of Truth.

The first hint of a major reversal came in the December 1935 
issue of Bible Study for Bereans. In this issue O’Hair begins a series 
of articles on the Lord’s Supper, which continued in the January, 
February, and April 1936 issues. Here, O’Hair questions and 
begins a decisive break with the Acts 2 view (which he had held 
since 1920), but more stunningly and decisively with the Acts 28 
view as well. In the next issue (January 1936), O’Hair introduces 
an article entitled, “Is the One Body of Romans the One Body of 
Ephesians?” with these words:

I have tried to see a new Body beginning after that import-
ant climax in Acts 28:25 to 28; but I have seen too much of 
spiritual disaster result from unsound exegesis and fanciful 
speculation of well-meaning brethren . . . eliminating some 
things that they imagine are exclusively associated with the 
New Covenant, dropping the Lord’s Supper, the rapture of 
1 Thessalonians 4:13 to 18, the judgment seat of 2 Corin-
thians 5:10 and Romans 14:10, [and] the believer’s need of 
a high priest.34

Just who the “brethren” are he never says, even though he refers 
to them by this term repeatedly in the next several issues. The 
allusions suggest the “brethren” are earlier acquaintances or even 
fellow-ministers who have adopted Acts 28 views; but it is hard 
if not impossible to identify them from the sources. We may 
confidently say the wayward “brethren” did not include either 
Harry Bultema or Charles Baker. In fact, as the first year of the 
magazine finished out and the second year developed, it became 
more and more dominated by Baker and O’Hair until by May 
1937, fully nine articles in thirty-three pages are Baker’s, while the 
remaining ten are short pieces by O’Hair. Several contributors to 
the first volume seem to have disappeared.

In the last passage cited above, O’Hair’s phrase, “tried to see,” 
is more than rhetoric. It is rather an honest statement of his wres-
tling with the issue, since his thinking from 1920-on was steadily 
making for an alternative to the Acts 2 origin of the church, and 
the only available alternative was Bullinger’s Acts 28 view. In 
“The Lord’s Supper” article O’Hair works his way through an 
agenda of theological issues on the Lord’s Supper: its character as 
a remembrance rather than an ordinance; its lack of connection 
with baptism; and its connection with the gospel,35 with Christ’s 
death, burial and resurrection, and with the atoning blood of 
the new covenant and the reconciliation of the world.36 He 
also notes “till he come” (1 Cor 11:26) in the Lord’s Supper 
passage, and the identity of this Lord’s Supper phrase with the 
“day of our Lord Jesus Christ” (1 Cor 1:7-8) and the “day of 

32 Bible Study for Bereans, September, 1935, 16.
33 Ibid., October, 1935, 4.

34 O’Hair, Bible Study for Bereans, January, 1936, 1.
35 J. C. O’Hair, “The Lord’s Supper,” Bible Study for Bereans, December, 1935, pp. 
15-17.
36 Ibid., January, 1936, pp. 15-16.

Continued from page 11
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Jesus Christ” (Phil 3:19-20)—all expressions of the Coming37 
spread through both early and later epistles. He even coordinates 
the Lord’s Supper for Gentile Christians with the Abrahamic 
covenant.38 This chord-like tie of a many-note harmony is a new 
sound compared to the harsher Acts 28-tending comments of the 
previous several issues of the magazine.

The logic of this agenda of Pauline topics is simply that if one 
says “no” to the Lord’s Supper because of its Jewish origins, he is 
also saying “no” at the same time to the gospel and a Gentile world 
mission since these provisions have roots in the Old Testament, 
in the prophets, or in Jesus’ ministry. The tragedy of this logic, 
embraced by “Acts 28” thinking is that nothing is left, especially 
no gospel for anyone because the gospel is Jewish in origin and 
character. This implication of “Acts 28” thinking is discussed 
throughout the extended article. The Lord’s Supper was thus 
itself the corner where O’Hair made a U-turn some time in late 
November or early December of 1935.

In the January 1936 issue of Bible Study for Bereans, O’Hair 
argues inductively that the mystery is in fact found in Paul’s 
Acts-period epistles—a striking agreement with certain of Iron-
side’s arguments in Chapter 4 of Wrongly Dividing the Word of 
Truth. A tiny, obscure pamphlet entitled Light from Philippians on 
the Theory of Two Bodies (1936)39—a pamphlet version of a Bible 
Study for Bereans article of June 1936—also argues inductively 
rather than deductively. In it he gathers and correlates texts of 
similar content rather than depending so heavily on the logic of 
contrasting categories like Israel and church.40 The pamphlet dis-
cusses the absurdity of the Acts 28 thinking about two simultane-
ous bodies of Christ at Philippi, one the (Jewish-kingdom) Acts 
body, the other the (Gentile-church) post-Acts body, since Paul 
refers in Philippians to their earlier conversion. O’Hair examines 
Paul’s language about himself and God’s work in them “from the 
first day until now” (Phil 1:5-6), and the thought that this work 
will continue in them “until the day of Jesus Christ” (1:10). He 
observes: 

The work begun in 52 AD was continuing in the same be-
lievers in 64 AD and will continue until the Day of Jesus 
Christ . . . the believers at Philippi obeyed both during 
Paul’s presence with them and during his absence from 
them. These are the same “beloved” who had fellowshipped 
with Paul from the first Day right down to the Day he 
wrote this ‘Mystery’ Church Epistle.41 

In other words, there is only one continuous work of God in 
one continuous church at Philippi beginning with Paul (Acts 16), 
which there should not be if the “Acts 28” theory is correct—that 
is, two bodies of Christ representing Acts and post-Acts believers. 
There is no separate “kingdom church” at Philippi, nor a church 
divided between “kingdom saints” and “body saints.” There is but 
one single unified church recognized by Paul as existing since its 
beginning with him, and projected by the same continuous work 
of God to exist until the Day of Christ. This kind of inductive 
thinking sounds more like Baker and Ironside’s thinking than 
like O’Hair’s normally deductive thinking—his logic-of-contrast-
ing-terms found in most of his pamphlets. If we try to account 
for the sudden shift in O’Hair’s thought in December-January of 
1935-1936, we shall probably be not far from the mark by attribut-
ing it to a combination of alarm over some followers drifting into 
Acts 28 and worse ideas, Baker’s theologically well-educated influ-
ence probably stemming from live or phone conversations, and the 
significant fourth chapter of Ironside’s Wrongly Dividing. . . .

In the same issue of Bible Study for Bereans (June 1936), Baker, 
contributing to the reaction, argued there was no “gospel of the 
kingdom” proclaimed in the early epistles like Galatians, Thessa-
lonians, Corinthians, or Romans as required by “Acts 28” theory. 
O’Hair too, states in the 1937 pamphlet, God’s Reign of Grace for 
the Human Race, in one of his early principled statements of the 
mid-Acts view of the church:

. . . Israel was set aside some time between the time these 
two messages [Acts 5:30-31 and Ephesians] were given. 
The casting away of Israel brought the reconciling of the 
Gentiles (Rom 11:15).42

Hence, as 1936 and 1937 unfolded, both O’Hair and Baker were 
stabilizing the gains of O’Hair’s critique of the “Acts 2” view, and 
O’Hair was openly breaking with his attraction to the “Acts 28” 
view.  In the 1940s, after the Worldwide Grace Testimony mission 
was formed, O’Hair wrote in Pentecostalism, Bullingerism and The 
World Wide Grace Testimony: 

The World Wide Grace Testimony teaches that the dispensa-
tion of the grace of God did not begin with Peter and Pente-
cost, but with the Apostle Paul after Israel had rejected Christ 
in resurrection . . . the [World Wide Grace Testimony mis-
sion teaches] that this was before Paul wrote the Epistle to 
the Romans, therefore before the close of the Acts period.43

In 1945, this statement was further modified to say the church 
“began before Paul wrote his first epistle.” This became the grace 
movement’s view of the origin of the church; it remains so today. 37 Ibid., February, 1936, pp. 15-16.

38 Ibid., April, 1936, pp. 12-13.
39 J. C. O’Hair, “Light from Philippians. . . ,” (Chicago: J. C. O’Hair, 1936).
40 O’Hair, “Light from Philippians on the Theory of Two Bodies,” Bible Study for 
Bereans, June, 1936, pp. 8-10.
41 Ibid, pp. 16-18. A similar article entitled “Dispensational ‘Now’” in Bible Study 
for Bereans, June, 1936, extends the historical-inductive argument by examining 
“now” in the Prison Epistles, showing that, though written in or after Acts 28, 
“now” refers to prior events he finds reflected in Ephesians and Colossians.

42 God’s Reign of Grace for the Human Race (Chicago: J. C. O’Hair, 1936), pp. 19, 25.
43 J. C. O’Hair, Pentecostalism, Bullingerism and the World Wide Grace Testimony 
(Chicago: J. C. O’Hair, 1939), 8.

To Be Continued
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Let Them Hear the Call

It is exciting to know that God is still in the business of 
calling men and women to serve Him. I spoke with a young man 
whose youth pastor asked him, as a high school sophomore, to 
pray about the ministry; this summer he will begin an internship 
at a church. Recently, I had lunch with a man in his early-50s who 
feels God is calling him to leave his job and become a pastor.

But I am also concerned that many men and women nev-
er hear a call because we have not provided an opportunity to 
hear God’s voice. We are overly conversant with them about the 
world’s demands—the economic, social, and cultural noise of 
secular living—and we’re making it impossible for them to distin-
guish God’s call on their lives.

To be sure, the call must come from God. But you and I can 
play a role by helping them know and distinguish God’s voice as 
He beckons them to serve Him.

Challenge them while they are young. While their hearts are 
tender to Christ, ask them to consider a life of service for the Savior 
and begin praying for their response.

Invest in their lives. Boys, teens, and young men need the 
influence of godly men in their lives. Where are the male Sunday 
School teachers, club leaders, and youth workers? Boys need con-
sistent personal interaction with men—and girls with women—
who will model a life dedicated to Christ.

Call, continued from page 2

Teach God’s truth. At church and home, they need to be 
challenged to think deeply about God. Challenge them to consid-
er their world in light of eternal truths.

Let them serve. Get them involved at church, finding avenues 
to use their gifts. Serve the community alongside them. Train 
them in evangelism and share the gospel together.

Introduce them to great people. Read biographies of great 
Christians, then share it with them. Introduce them to missionar-
ies with exciting stories of service for Christ in other lands.

Encourage them. Share your excitement when they minister. 
Let them know you are praying for them and are anticipating 
great things from God in their lives.

“Challenge them while they are young. While 
their hearts are tender to Christ, ask them to 

consider a life of service for the Savior and begin 
praying for their response.”
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One of the challenges we all face is the need to continually 
correct our perspective. So often we see not what is real, but our 
interpretation of what is real.

Pastor Chuck Swindoll tells a story of speaking on a ministry 
cruise to Alaska. During sessions he was leading, he noticed an 
older couple, toward the front on the right side. Each session the 
couple would participate in the singing, but as soon as Chuck 
began to speak the gentleman would fall asleep. This happened 
a number of times. What’s wrong with that guy? he remembers 
thinking. His poor wife probably dragged him along; why did he 
even bother to come if all he was going to do is sleep?

The last night of the cruise the wife came up to introduce 
herself, thanking him for his teaching ministry. She said, “We are 
so appreciative of your ministry. My husband has listened to you 
on the radio for years . . . this is to be our last vacation together. 
You see, he has terminal cancer and the medication he has to take 
makes him so sleepy. He wanted to come and apologize for falling 
asleep in the sessions, but he is too embarrassed. He wanted me 
to express his love and appreciation for your ministry. Lord bless 
you!” Pastor Swindoll said that he felt humiliated by his previous 
assessment, and asked forgiveness from this dear woman for his 
incorrect assumption.

I appreciate Pastor Chuck’s transparency in telling that story, 
and I repeat it to save us from a similar fate. Far too often we rely 
on what we think is true based upon our observations, forgetting 
that we rarely ever know the full story. I am reminded of the 
Lord’s words to Samuel, when seeking Israel’s successor to the 
notorious reign of Saul, “The LORD sees not as man sees: man 

looks on the outward appearance, but the LORD looks on the 
heart” (1 Sm 16:7b, ESV).

During the last few months I have been considering the one 
event that we all experience, whether or not we like it and whether 
or not we want to face it, and that is the reality of change. Like 
death and taxes, change is one of the inevitabilities in life… and I 
am grateful this is true.

If you are a believer in Jesus Christ; if you have placed your 
trust in His finished work on the cross of Calvary, evidenced 
by the reality of His resurrection, you can be confident of one 
enduring commitment from your Savior: He will bring change 
into your life! The cliché is a fact: He loves us where He found 
us, but He loves us too much to leave us there! He is committed 
to transforming your life into the image of His Son (Col 3:10) so 
that your thoughts and actions reflect the beauty of His character 
(Col 3:1-3). This is not something that you do; it is something you 
allow the Spirit of God to do in you:

So if there is any encouragement in Christ, any comfort from 
love, any participation in the Spirit, any affection and sympa-
thy, complete my joy by being of the same mind, having the 
same love, being in full accord and of one mind. Do nothing 
from rivalry or conceit, but in humility count others more 
significant that yourselves. Let each of you look not only to 
his own interests, but also to the interests of others. Have this 
mind among yourselves, which is yours in Christ Jesus . . . as 
you have always obeyed, so now, not only as in my presence 
but much more in my absence, work out your own salvation 
with fear and trembling, for it is God who works in you, 
both to will and to work for His good pleasure.

(Phil 2:1-5; 12-13, emphasis mine)

Steven Curtis Chapman, in his song, “The Glorious Un-
folding,” (CCLI#818349) pens the second verse this way:

God’s plan from the start
For this world and your heart

Has been to show His glory and His grace
Forever revealing the depth and the beauty of

His unfailing Love
And the story has only begun

And this is going to be a glorious unfolding
Just you wait and see and you will be amazed

We’ve just got to believe the story is so far from over
So hold on to every promise God has made to us

And watch this glorious unfolding

We were made to run through fields of forever
Singing songs to our Savior and King

So let us remember this life we’re living
Is just the beginning of the beginning.

by Pastor Scott Cameron Myers
Northwest Bible Church, Enumclaw, WA

See Unfolding, continued on page 19
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Ask anyone who oversees a church ministry and they’ll tell 
you staffing is their biggest challenge. Finding people to fill slots 
on committees, help in children’s ministries, or run the sound sys-
tem means bulletin announcements, pleas on a Sunday morning, 
and usually some arm twisting during the week. This flurry of 
activity hits a peak late summer, just before many ministries start 
back up again; and if someone has to drop out of their position 
mid-year, the head of that ministry goes into panic mode:

— Who can I get to fill that slot right away?

Churches and the people in charge of those ministries try a vari-
ety of tactics to combat the staffing problem:

— If we get enough people to volunteer, we can put them 
in a rotation. That way they only have to do it once every three 
months.

— Somebody doing setup on Sunday mornings has to show 
up early, but if we can get enough guys to volunteer we can tell 
them it will only involve two months a year.

This approach doesn’t work well with things like teaching a Sun-
day School class of ten-year olds. So, we hold our breath, ask for a 
one-year commitment, and realize we’ll need substitutes to cover 
four or five of those Sundays.

Some church leaders struggling with this constant staffing 
headache grumble to themselves about the good old days, when 
people worked in the same ministry for years, sometimes decades. 
They didn’t have to beg for volunteers and recruit rotations, 
because Tom or Mary would be there every Sunday—unless they 
were out of town on vacation or deathly sick. In many cases, 
people in the church automatically thought of Sue when anyone 
mentioned the church kitchen, because she’d been keeping it in 
order for longer than anyone could remember. Then there was 
Ted, of course. . . “the coffee setup guy.”

What happened? Did things really change? And if staffing is 
a bigger problem now than it was a generation back, whose fault 
is it?

The answers involve several complex factors, including 
cultural changes in our society. But at least part of the problem 
has to do with our vocabulary and a simple word change. We now 
typically ask people to help:

— We need someone to help out in Children’s Church for the 
month of April.

— Can you help with the church cleanup day next Saturday?

— Help us make VBS a great outreach this summer by sign-
ing up for one of the jobs listed on the sheet in the foyer.

The word help implies several things. First, someone has a 

project or task they can’t do, or at least do well, by themselves. 
Secondly, the person to whom the appeal is being made has 
abilities or resources essential to get that job done. The assistance 
comes as a result of the other person’s graciousness, and the appro-
priate response is, “Thank you for your help.”

What would happen if we got rid of the word help at church 
and replaced it with the word serve?

The Apostle Paul has to rate pretty high on any scale of bib-
lical heroes, but he describes himself as a servant, using a Greek 
word (doulos) that also translates, slave. In three of his letters it’s 
part of his opening greeting, telling us he sees that as central to 
his identity. When counseling Timothy on the character traits 
required for ministry, he uses the word “doulos” (2 Tm 2:24). But 
being a servant doesn’t just apply to apostles and their apprentic-
es. In Romans 12:11, he tells all the believers in Rome that they 
should serve the Lord. But wait! There’s more! In Galatians 5:13, 

by Pastor Craig MacDonald, Pathway Bible Church, Avondale, AZ

Continued on page 18
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St Louis, my town, is a great city for America’s pastime, 
baseball, arguably our national sport; has been since the late 
1870s (sorry, all you football fans, but it’s true). It replaced the 
nation’s first pastime, which was competitive walking (I’m not 
kidding).

Over the course of a century and a half, the St Louis 
Cardinals have won eleven World Series and are currently a 
formidable (and well-loved) team. But my mind goes back to a 
very special World Series. It was 1944. World War II was being 
fought overseas and two St Louis teams (yes, two), the Cardinals 
and the Browns, were slugging it out in Sportsman’s Park for 
Baseball’s World Championship. I was in high school at the time 
and the “lunchroom talk” was about, you guessed it, baseball. 
Somebody jokingly asked for the earliest reference to baseball in 
the Bible. Words like pitcher, walk, run, and home were bandied 
about as potential winners with Bible references to back them, but 
the show stopper was some wiseguy misquoting Genesis 1:1 as, 
“In the big inning,” and we broke up laughing.

All joking aside: We won’t find mention of baseball in the 
Bible. However, there are plenty of biblical sports analogies about 
athletes and races and awards for competing (2 Tm 2:5; Phil 3:14; 
1 Cor 9:25; 1 Tm 4:8; and we’re just scratching the surface). If 
you are a sports-oriented Christian, especially baseball (which is 
my case), you naturally see parallels between your favorite sport 
and some lofty biblical concepts.

For starters, take a batter’s pop-fly to center field. The center 
fielder is the player who is supposed to catch it and make the 
out. But the right fielder and the left fielder don’t just watch 
with their arms folded. They position themselves to assist in case 
the center fielder has trouble making the out, or to be part of 
the relay getting the ball back to the infield and minimize the 
damage a hit or error may cause. The center fielder is expected 
to make the out, all the while the entire team is preparing to 
assist should something go wrong. This relationship is true of so 
many positional combinations around the diamond; pitcher-third 
baseman, short stop-second baseman, catcher-first base/third base, 
and so on. In the Body of Christ there are similar responsibilities 
and relationships. A believer is placed within the church to 
perform certain tasks (Eph 2:10); yet the assignment (by design; 
as in ordained) may find a believer tested and overburdened, 
requiring other members to scramble and assist (Gal 6:1-2).  

To play at the demanding level of professional baseball in the 
major leagues, a ballplayer has to be at the top of his game. He 
has to be athletic, skilled, well trained, and competitive. Many 
aspire but just a handful make the grade. Teams are extremely 
selective and I’m reminded of the Bible verse, “For many are 
called but few are chosen” (Mt 22:14). What if God ran the Body 
of Christ like a ball club? What if He could be super selective and 
made His roster selections based upon our own abilities to live 
up to His idea of perfection? Well, in His way, He has done that. 
He has held His only begotten Son up to His perfect standards. 
Jesus Christ meets the stringent requirements of God’s law on our 
behalf and his righteousness is imputed to us, thereby ensuring 
we have a place on the team for all eternity. Being found in Christ 
on that day because of God’s grace will be far better than playing 
for the Cardinals on any opening day. And God will equip us to 
perform our positions (Phil 1:6), we will go error-less all the way 
into retirement (1 Cor 1:8), and we will experience back-to-back-
to-back... seasons of Gold Glove achievements along with the rest 
of our teammates (2 Tm 4:8).

God has essentially posted a notice (the Bible, and more 
specifically the gospel of Christ) for open tryouts to be part of 
His team (the Body of Christ). As current members of the team, 
enjoying a championship season, we should want to get the word 
out (Rom 10:14), so that others can know the amazing thrill of 
victory after victory over sin and death. Batter up!

by Ed Jeude
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he uses this same word to tell those Christians they should serve 
one another, this time using the imperative form of the verb. To 
serve is a command.

Serve, like the word help, also implies a set of dynamics. A 
clear vertical relationship exists between two parties, with the one 
who serves in the lower position. It is a servant’s duty to do the 
will of their master and they do so humbly. Service often implies 
some measure of difficulty, sacrifice, or challenge. The “doulos” 
sees himself as the lesser called to serve the greater, regardless of 
personal preferences or circumstances.

Christ stands as the ultimate expression of the servant-master 
dynamic. In Philippians 2, Paul says that he “emptied himself, 
by taking the form of a servant” (doulos). This becomes the basis 
for Paul’s instruction, “in humility count others more significant 
than yourselves” (v. 3).

Replacing the word help with serve won’t suddenly solve 
all our ministry staffing problems. But asking people to serve 
in children’s ministries, as part of the cleaning crew, or in the 
nursery is a more accurate reflection of what the Bible commands. 
It reminds us that all we have and are comes as a result of God’s 

grace, and that his work in the world and in the church is more 
important than our temporal circumstances. Serving God and 
his church isn’t about the time I can spare but my humble duty 
in response to his sacrifice. To serve instead of help changes both 
what I do and how I do it. I serve willingly, sacrificially, faithfully, 
and without thought of recognition.

So if you’re helping out at church, please stop. Go to the per-
son who heads up that ministry and tell them you won’t help any 
more. You’re allowed to very briefly enjoy the look of panic that 
appears on their face, and then say that from now on you want to 
serve. Now watch the smile appear as their shoulders relax. They’ll 
understand, whether they’ve ever thought about the difference 
between those two words. And the next time you find it a hassle, 
or even a burden to do that ministry remind yourself that you’re 
not helping out, you’re serving. You are a “doulos.”

One day, hopefully soon, we’ll appear before our Savior, the 
One who gave his life for us on the cross. None of us will hear, 
“Hey, thanks for helping out.” But how sweet and humbling to 
hear him say, “Well done, thou good and faithful servant.”

Continued from page 16
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Hezekiah, continued from page 5

to depend on past victories and stop learning and listening to 
the Lord and others which is so necessary in servant leadership. 
If we’re not “serving,” we are no longer developing other leaders 
around us. (4) Pride brings along with it susceptibility to other 
temptations. The “entitlement thinking” is toxic and can spread 
out and poison our deeper relationships—like our marriage and 
family. The landscape is littered with successful leaders whose 
marriages and families are junkyards of despair. (5) Pride makes 
one believe he can simply “do things successfully” without 
keeping his daily focus on God’s priorities of “why” he’s been 
called to serve and work for His glory (1 Cor 10:31).

Hezekiah has shown us amazing insight into the life of a 
leader in three main areas—“transformation,” “crisis,” and “suc-
cess” —as lived out in the pages of Scripture. He was a man just 
like you and me. He experienced incredible victory when he de-
pended upon God and allowed God to work through him to lead 
and serve others. But he also stumbled and caused pain to himself 
and others when he acted selfishly. I trust we can all learn from 
his vivid example, and lead with a humble dependence upon the 
Lord who truly leads and uses us to do His will.

As a result of the God who works in you, each of us can be 
confident that the Spirit of God can use every experience, each 
unexpected twist in the journey to bring about the change He 
desires (Rom 8:28) for His glory and our good.

The goal of this life is to cooperate with the ongoing transfor-
mation our Lord is accomplishing, remembering that this “Is just 
the beginning of the beginning.” Each of us are in process, each at 
a different mile marker in the journey, but all heading toward the 
same destination of “Beholding the glory of the Lord, being trans-
formed into the same image from one degree of glory to another.  
For this comes from the Lord who is the Spirit” (2 Cor 3:18, ESV).

Unfolding, continued from page 15
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Pastor David Cannon reports that another 
lovely winter in Florida has given way to spring 
at Grace Bible Church in Palm Bay, as they 
have enjoyed not only the weather but also the 
blessings of the ministry. The winter season 
and increased attendance on Sunday mornings 
seem to go hand in hand. This year though, 
because of several job changes and because one 
of their church families left for missions (Brett 
and Debby Chapman, GMI), they initially 
saw a slight drop in children’s attendance, but 
by the end of winter—praise the Lord—for 
new families with children who have started 
attending regularly on Sundays.

Pastor David has begun a children’s mes-
sage each Sunday, and that has become the 
highlight of the morning as those energetic 
little ones interact in the morning worship. 
Also, in other youth ministries, the AWANA 
program and also Children’s Church have had 
one of their best years anybody can remember! 
In thinking about what has made this year 
so good, the most obvious difference is the 
increased number of church folks who have 
become involved—not only in youth ministries 
but also in the other areas of church as well. It 
has definitely been a blessing to see the body of 
Christ serve through the family of Grace.

In adult outreach and training ministries, 
one of the church’s elders initiated a men’s Bi-
ble study on Sunday mornings, while the ladies 
have a Prayer Circle each week. On Sunday 
evenings, Grace Bible Church’s School of The-
ology continues to offer 6-8 week courses on 
various topics of Bible study and social issues 
relevant to Christian living today. These courses 
have been well attended and have caused many 
to continue to search the Scriptures. Also each 
Tuesday morning, a group of 20-25 ladies meet 
for their weekly Bible study as they go through 
various Bible guidebooks. 

     Pastor Dave concludes, “We are thankful 
for a season full of the Lord’s provisions here at 
Grace Bible Church, and we look forward to more 
opportunities to minister here in Palm Bay.” Visit 
them on-line at www.GraceBiblePalmBay.org.

GGF region 5 has resumed regular quarterly 
meetings at Effingham, IL. All pastors, church 
representatives, visiting missionaries, sister 
organizations, and interested individuals are 
welcome. The next meeting is scheduled for 
Thursday, May 29, 2014, 10:45am-2:30pm, at 
Ryans Buffet. We share items of interest, break 
for lunch, then resume. Everyone has an op-
portunity to share items of prayer, praise, and 
Bible studies. Our greatest concern is for the 
lost and ways to communicate God’s message 
of grace effectively. The fields ARE “white unto 
harvest” and we must redeem the time. If you 
have a 5-30 minute study that you’d like to 
share, let Ben Anderson of TCM know.

Pastor Les Takkinen of Grace Bible Church, 
West Allis, WI, writes that winter seems to 
have finally released its grip on the state and 
the Midwest. It has been a grueling winter for 
many, but they have not had it that bad in the 
Milwaukee area. The church’s heating bills 
have soared, as well as snow plowing expenses, 
but they’re rejoicing.

Members of GBC are excited to announce the 
unanimous decision by the membership to have 
Randy Brown officially become a full-time pas-
tor of the church April 13, 2014. Pastor Randy 
has been working there part-time the past five 
years. He has a bachelor’s degree and graduated 
from Berean Bible Institute. He was ordained by 
the Grace Gospel Fellowship March 18, 2014, 
and presented his credential on April 6, 2014, 
by President Frosty Hansen.

Pastor Les has had a lifetime dream come 
true as he desires to disciple younger men to 
become fruitful servants of the living God. He 
began discipling Pastor Randy some 24 years 
ago. Also, at the annual business meeting they 
had two more young men, Pete Budde and 
Brad Brunner who have been discipled, become 
elders. They are excited as these two men will 
bring much wisdom to the Board of Elders and 
enhance the ministry to the congregation.

Summer services during June, July, and 
August will feature Celebration Services 
beginning at 10:00am, taking a break from the 
Bible Discovery Hour during these months and 
resuming those Bible studies in the fall.

Timothy Board, pastor of the historic Friend-
ship Congregational Bible Church, Friendship, 
WI, writes that the banner of Christ is being 
raised high for the glory of God as He works 
in and through His people. New converts to 
Christ and younger believers infuse a fresh sense 
of vitality in the local church like few other 
things. A growing missions awareness is also 
proving to broaden the perspective and focus 
of people to include the regions beyond instead 
of just their rural country enclave. The Holy 

Spirit is also rapidly opening doors of ministry 
opportunity for them to proactively reach out 
into the spiritual darkness of the community 
with the salt and light of gospel truth. Pastor 
Tim says, “Please pray for us as we endeavor 
to move forward as Christ’s ambassadors in a 
world desperately in need of the love and grace 
of God.”

Region 6: Southeast
Phil Cereghino

Region 4: Upper Midwest 
Mark Matychuk & Les Takkinen

Region 5: Lower Midwest 
Ed Jeude

Pictured below:
Historic Friendship Congregational Church.
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Greetings from Grace Community Church 
in Belmont, Michigan. We have survived the 
winter and so look forward to spring. There is 
excitement about celebrating the resurrection 
of the Lord Jesus Christ at Easter. The church 
held its annual foreign Missions Conference on 
March 28-30. The conference is a highlight of 
the year, affording them an opportunity to see 
a good number of missionaries; some new to 
them and others are longtime friends. Serving 
the Lord together was the basis for this year’s 
theme: We’ll Tell the World.

The Lord’s blessings continue to pour out 
upon Rush Creek Bible Church in Byron 

Center, MI! Their mission continues to be 
engaging people with authentic relationships, 
through genuine community, that seeks to 
reflect Jesus Christ. They are excited to add 
Patti Wanrooy as the full-time Director of 
Worship and Community Life. Her excellence 
and enthusiasm for leading and guiding the 
church in the various avenues of corporate wor-
ship have been a wonderful testimony to her 
heart for serving the Lord! She will also direct 
the expanded use of Rush Creek facilities by 
the surrounding community; such as Senior 
Neighbors meeting weekly and Byron Center 
Schools.  

However, the greatest blessings in recent 
months have been the eight new members of 
the Body of Christ! Five of our students in the 
Drop Zone program recently accepted Christ 
as they got involved in the 5th- and 6th-grader 
ministry (Impact56). In turn, some of these 
students shared their faith with even younger 
students resulting in a 2nd-grade girl receiving 
Christ as her savior! Furthermore, a 7th-grader 
put their faith in Christ as a result of a recent 
youth worship event, and another 8th-grade 
girl in Drop Zone was led to Christ by one of 
our High School student volunteers! The Lord 
is truly doing an incredible work in the youth 
and children of Rush Creek, and the Byron 
Center community. What a blessing it is to 
allow Him to work in and through us for the 
sake of His glory!

At Frontline Bible Church in Byron Center, 
it’s a very busy time. Pastor Joe and Michelle 
Campos are wrapping up their commitments at 
FBC as they prepare to resume full-time mis-
sion work in Brazil this fall. While they will 
surely miss them and their incredible service 
here, the church is excited for this opportunity 
for them to return to Brazil.

FBC has been very busy strengthening 
their foundation for growth. Over the last 
two months they have had two meetings for 
ministry leaders, walking them through a new 
attendees course. Taking the time to do this 
has been beneficial at keeping leaders’ focus on 
mission, vision and core values. Also, there’s 
been some hard work on creating a funding 
plan for the church, as well as shoring up the 
newcomer’s experience. Pastor Lowder states, 
“With all the challenges over the last year, it 
feels so good to be moving forward on purpose. 
Our job is to plant, weed, water and feed. We 
trust God to provide the increase. Blessings to 
all of you, our Grace family! It’s a pleasure to 
serve the Lord WITH you!”

Robinson Grace Church, Grand Haven, 
MI, tells of an exciting season of ministry. 
They did a “Shared Legacy” Building Fund 
Drive for their gym/all-purpose building last 
fall and are over halfway to their goal in gifts 
and faith promises. They are on a 3-year time-
table but hope for things to move much faster. 
Barak Schimp produced a church campaign 
video for them, while recording artist (GBC 
grad) Tommee Profitt was kind enough to let 
them use one of his songs in the video.

Wednesday Night Outreach to the children 
and youth has been growing and has had an 
awesome year. How inspiring it has been to 
watch these young kids, K-5th grade, sing their 
hearts out in worship each week!

God has also blessed them this past year with 
at least five new families or individuals who are 
more than just attenders, but who are actively 
taking a vital role in doing ministry. What a 
blessing they have been to the church.

They are doing a 3rd annual Spring Movie 
series—a community outreach—kicking 
things off by showing the movie that won the 
Movieguide award for best movie of the year, 
“Grace Unplugged.” That will be followed 
by “Frozen,” “Free Birds,” and “Khumba” 
throughout the spring.

Pastor Bill Russell recently began a new 
sermon series leveraging the popularity of the 
“Son of God” movie and leading into Easter, 
“The Jesus Identity.” In it the church is explor-
ing the depth of who Jesus is and the powerful 
reality that He is a believer’s identity.

As always, they keep singing a new song to 
the Lord, and the song, “Man Of Sorrows,” has 
quickly become a powerful anthem for their 
church as they head into Easter.

Pastor Rob Renberg, Parkside Bible Church 
in Holland, MI, has accepted the call to the 
pastorate of Calvary Chapel in Massillon, 
OH. Please be in prayer for the Renberg family 
during this transition. Amy will remain in 
Holland while Holly, their youngest child, 
completes her senior year. And remember the 
leadership and congregation at Parkside Bible 
as they say farewell to a man who has served 
them the past sixteen years. Pray for the Lord’s 
leading as the board and staff serve the church 
in the coming months and begin the process of 
seeking their next pastor.

Region 10: Central MI
John Lowder

Region 9: Western MI
Kathy Molenkamp
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